Introduction
Ambiguities in biblical text frequently provide an entry point into the theology and interpretative framework of early Christian authors. To clear up these ambiguities, authors had to make interpretative choices, thereby baring their own presuppositions and predilections. Luke 19:8b is such an ambiguous text. It reads: 'Look, half of my belongings, Lord, I give to the poor, and if I have defrauded someone of something, I give it back fourfold' (ἰδοὺ τὰ ἡμίσιά μου τῶν ὑπαρχόντων, κύριε, τοῖς πτωχοῖς δίδωμι, καὶ εἴ τινός τι ἐσυκοφάντησα ἀποδίδωμι τετραπλοῦν). The purpose of this article is to investigate how a single author, Chrysostom, received and applied Luke 19:8b in his writings. The investigation highlights general themes that were regularly connected with Chrysostom's use of Luke 19:8b. At the same time, the investigation also demonstrates the variety of uses that an ancient author could find for a single verse.
The context of Luke 19:8b presents at least two ambiguities. Firstly, Luke 19:8b is ambiguous regarding how much Zacchaeus promises to repay. 1 It could be implied that Zacchaeus would give away all of his possessions (cf. Jesus' demand of the rich man in Luke 18:18−23) -half of them as promised explicitly and the other half in repayment to the people he wronged. Secondly, the exact link between Zacchaeus's declaration concerning his possessions and Jesus' pronouncement of 'salvation' (Lk 19:9) is not easy to determine. 2 In Luke 19:9−10, Jesus responds to Zacchaeus statement with the enigmatic:
Salvation has come to this house today, for this man too is a son of Abraham. For the Son of Man came to seek and save that which is lost.
Is Jesus' statement a direct response to Zacchaeus's promise of almsgiving and restitution, a reference to salvation based on Zacchaeus's ethnicity, or a reference to salvation based on Jesus' own active seeking and saving of Zacchaeus? In the analysis of Chrysostom's reception of Luke 19:8b below, special attention is paid to two questions: (1) how much did Chrysostom think Zacchaeus promised to give away; and (2) how, according to Chrysostom, was Zacchaeus's 'salvation' effected?
In the following text, I analyse the context of each reference to Luke 19:8b in the works of Chrysostom individually. I then draw some general conclusions about what Chrysostom's reception of Luke 19:8b betrays about his understanding of this verse.
1.As Tannehill (1986:123−124) notes, whether Zacchaeus gave up all of his possessions or not is probably not a main concern for the author of Luke. However, even Tannehill (1994:203) succumbs to the temptation of clearing up this ambiguity, stating that 'it is a mistake to assume that Zacchaeus is trying to strike a bargain, offering less than Jesus demanded of the rich man 
De beato Philogonio
The first reference to Luke 19:8b that I address is in Chrysostom's homily De beato Philogonio 4 In the relevant section of this work, Chrysostom explains that no one can use 'shame' or a heavy conscience as an excuse for not giving alms. He points to the Ninevites in the biblical account of Jonah as an example of how shame and sin can be radically turned around in a very short time. Next, he gives the woman who anointed Jesus' feet with ointment as an example of how even previously shameful things can be used for good, 'because through that with which she bewitched men, she prepared the remedies of conversion' (τὰ φάρμακα τῆς μετανοίας -PG 48:754). He names three instruments that this woman used previously for sin, and explains how they were later used for good:
Through that which she raised the expectations of the unchaste (i.e. her eyes), she cried; through that with which she tripped many into sin (i.e. her hair), she wiped the feet of Christ; through the ointment, with which she enticed many, she anointed his feet. 5 (De beato Philogonio 4) Chrysostom then encourages his readers 6 to use the same things that provoked God to make God favourable again. If God was provoked by the theft of possessions (δδδ δδδμδδδδ δδπδδδδ), the readers should propitiate (κατάλλαξον) God through these same possessions 'by both giving back the stolen goods to those wronged, and giving them even more things (literally: "other things in addition").' The readers should say with Zacchaeus (εἰπὲ κατὰ τὸν Ζακχαῖον·): 'I give back fourfold of everything I stole' (ἀποδίδωμι τετραπλασίονα ὧν ἥρπασα πάντων). Thus, this portion of Chrysostom's work is actually not primarily concerned with almsgiving, but rather the possibility of restitution through almsgiving.
Chrysostom does not conceive here of the action of repayment as a quid pro quo, as if the exact things stolen should be returned. Rather, the conduct established by a person's decision to make restitution is sufficient, as the following quote in the same section demonstrates:
These things [i.e. the actions needed to propitiate God] do not require days, or many years, but a resolution only (προαιρέσεως μόνης), and they are set aright in one day. Stay away from wickedness, take up virtue, and this will be enough for you as defence (ἀρκεῖ σοι τοῦτο εἰς ἀπολογίαν 6.All of Chrysostom's works treated in this paper are homilies and were once delivered orally. By using the term 'readers' instead of 'audience', I do not want to deny the original function of these homilies, but merely seek to emphasise their written nature as they have come down to us.
In De beato Philogonio 4, Chrysostom does not necessarily link Zacchaeus's 'salvation' with his declaration, but his declaration definitely serves to propitiate God. We again find this theme of propitiation in other texts of Chrysostom (see the discussion below).
De Lazaro
In the second series of homilies on Luke 16:19−31 (the narrative of Lazarus and the rich man), Chrysostom dwells at length on the possibility that the rich man could have prevented going to 'Gehenna' (γέεννα) had he been warned and reacted on this warning. 7 Chrysostom warns his readers that they are confronted with the same choice as the rich man and should therefore always contemplate their ultimate destination. He quotes two verses from Scripture to illustrate this point: As with Chrysostom's reference to Luke 19:8b in De beato Philogonio, there is a close correlation between Zacchaeus's declaration and his 'salvation' in De Lazaro 2.3, even though he does not state it explicitly. Chrysostom does not forthrightly state that Zacchaeus's declaration and subsequent actions saved him, but the preceding discussion implies that Zacchaeus's actions, just like the actions of Chrysostom's readers, had some kind of implication for where he spent eternity. Chrysostom's concern in De Lazaro 2.3 is mainly with restitution, and no mention is made of almsgiving in this text.
In Matthaeum
In a homily on Chrysostom further argues that a thief (κλέπτης -i.e. someone who steals without the use of violence) who is caught should return what he stole fourfold, but someone who robs (ὁ ἁρπάζων -i.e. someone who steals by using violence) is worse: such a person should give back ten times and even more (δεκαπλασίονα καὶ πολλῷ πλέον), otherwise the giver 'will not receive the fruit of almsgiving' (ἐλεημοσύνης γὰρ οὐδὲ τότε λήψεται καρπόν). That there is a difference in the amount to be repaid by people committing different sins demonstrates that Chrysostom saw a correlation between the nature of the sin and the compensation. This is also evident in the very next sentence, as Chrysostom continues: almsgiving. Chrysostom's reshuffling of Luke 19:8b stems from his strong advocacy for compensation for the person wronged. If the compensation is not made to the one wronged but through giving alms to others, Chrysostom argues, one would still be in the wrong -in fact, 'what hope do you have of salvation (ἕξεις … ποίαν σωτηρίας ἐλπίδα)?' The point that Chrysostom therefore wants to emphasise is not how much Zacchaeus gave away, but the fact that he made more restitution than was required of him by the law.
In a homily on Matthew 26:36-38 (the start of the praying scene in the garden of Gethsemane -In Matthaeum 83), 10 Chrysostom digresses into a discussion on the folly of being wealthy and not taking heed of that which is really important.
Taking up the metaphor of a house, Chrysostom contends that the poor man's dwelling, in contrast to the rich man's, is in fact 'most adorned '. 11 And so that you can learn that this is the best adorning of a house, enter the house of Zacchaeus. 
In epistulam primam ad Corinthios
In In the following text, Chrysostom connects this piece of advice with the eschatological judgement, where both parties will be 'naked' -except that the guilty parties will have charges brought against them. The advice seems to be somewhat in contradiction to Chrysostom's views in In Mattheum 52 (as discussed above), where Chrysostom opines that the stolen goods should be returned to the people they were stolen from. However, for Chrysostom, it is more likely a case of priority: if the wronged person is known, then restitution should be made to that person; if the wronged person is not known, it is acceptable to make general restitution by almsgiving. in Luke 19:8b, Chrysostom refers first to fourfold restitution and then almsgiving. Here, the inversion seems to mean that the fourfold restitution placed Zacchaeus on par, and that giving away half of his possessions is the 'just acquisitions' which are then to be spent 'on the commands of God'; this, then, becomes the sign that Zacchaeus has truly converted.
In epistulam primam ad Thessalonicenses
In the tenth homily of In epistulam primam ad Thessalonicenses, 14 concerning 1 Thessalonians 5:12-18, Chrysostom again refers to Luke 19:8b. The reference to Zacchaeus is as an example of repentance:
Tell me, if we possess so much …, but we have not shared it with anyone, or perhaps [shared] just a little, how shall we rid ourselves of dishonest gains (τὰς πλεονεξίας)? For whoever wants to rid themself of dishonest gain does not give a small amount of a large sum, but many times more than he has robbed and stops robbing. Listen what Zacchaeus says: 'And everything that I have robbed (ἥρπασα), I give back fourfold'. (In epistulam primam ad Thessalonicenses 10) 15
Chrysostom's concern is, as with the examples discussed above, with items unjustly gained. However, the context here is more than just dishonest gain as such -making manifold restitution serves to dispel greed. As with the reference to Luke 19:8b in In Matthaeum 83 and In epistulam primam ad Thessalonicenses 18, Chrysostom's concern is with the restitution that should be made to someone wronged. Here, the focus is even more on this repayment for wrongdoing, as Chrysostom does not even mention almsgiving.
In Ioannem
Chrysostom refers to Luke 19:8b in his In Ioannem twice. The first of these two references is in homily 73, 16 which is on John 13:36-14:7.
Chrysostom connects the element of 'seeing' in John 14:7 ('you have seen Him'ἑωράκατε αὐτόν) with Matthew 5:8 ('blessed are those pure in heart, because they will see God'). Chrysostom then explains how one can 'wipe off the filthiness' (ἀποσμῆξαι τὴν ῥυπαρίαν) to become pure and see God -in the context, it is clear that this 'filthiness' is brought on by the act of stealing. First, he quotes Proverbs 15:27 (LXX -Pr 16:6 MT): 'Through alms (ἐλεημοσύναις) … and faith (πίστεσιν) 17 are sins purified (ἀποκαθαίρονται).' Chrysostom maintains that, of the many cures available, almsgiving is the foremost way to purify ourselves. He insists that one should give away more than what is stolen, and asks: 'What is the use of stripping one person to dress another?' In this homily, then, Chrysostom states outright that the action of Zacchaeus is 'to propitiate' (ἐξιλεοῦσθαι) God. For Chrysostom, Luke 19:8b serves as an example that, in propitiation, one should always give more than what was stolen. It is not necessarily Zacchaeus's salvation that is in view, but definitely his standing with God. Once again, it is possessions unjustly acquired that poses a problem.
The next reference to Luke 19:8 in In Ioannem is in homily 88. 19 In concluding his series of homilies on John, Chrysostom ends his homily by making a final call upon the listener. Even now (i.e. before the judgement), good deeds are rewarded by praise from one's own conscience. Wicked deeds, likewise, are punished by one's conscience. Chrysostom ends by saying that sin is a heavy thing (on account of conscience); so heavy that even the wicked Ahab had to walk stooping down when his conscience afflicted him. He therefore:
... clothed himself in sackcloth, and shed fountains of tears. If we do this, and grieve as he [i.e. Ahab] did, we shall put off our faults as did Zacchaeus (ἀποδυσόμεθα τὰ ἐγκλήματα ὡς Ζακχαῖος), and we too shall obtain some pardon (τινος συγγνώμης). (NPNF 1 14:331)
The remainder of the homily then turns in a short general exhortation by Chrysostom to give alms.
Chrysostom here applies Zacchaeus as a type of person who repented, and it is implied that Zacchaeus's declaration was the point of conversion. This is evidenced too by the connection Chrysostom makes between Zacchaeus and almsgiving. Although Chrysostom again does not explicitly say that Zaccahaeus's declaration is a necessary condition for his salvation, he nevertheless does connect Zacchaeus's declaration with guilt and absolution.
Conclusion
At the start of this article, I identified two ambiguities in the context of , he only refers to restitution, and not almsgiving. Chrysostom connects the almsgiving of Luke 19:8b mainly as part of the restitution, as something that should be given in addition to someone wronged. His primary use of Luke 19:8b is to illustrate the redress of specific unjust acts, whilst almsgiving addresses injustice only in a general way. Chrysostom's main concern is best illustrated by the use of Luke 19:8b in In epistulam primam ad Corinthios 15, where Zacchaeus is presented to illustrate the restitution of specific unjust acts (i.e. 'with much increase'), but not almsgiving, which is reserved as a 'remedy' for when the specifics of unjust acts are not known.
A final theme that runs throughout Chrysostom's reception of Luke 19:8b is that of propitiation. Chrysostom uses 21.A similar theme, connected with a reference to Luke 19:8b, can be found in Clement of Alexandria's Quis dives salvetur 13.5-6 (Greek text available in Früchtel, Stählin & Treu 1970:168) .
22.Perhaps the identification of the link between salvation and Zacchaeus's declaration is the reason why Luke 19:8b is often found at the end of Chrysostom's works. Chrysostom 'preached incessantly on the poor' (Brown 2012:138) and notoriously 'diverges into moral exhortations with regard to wealth and poverty' (De Wet 2010:83; cf. Brändle 2008:132) 
